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Reformed Presbyterian Church has been, since its organization, a mighty power in the
world. It stands among all other Christian denominations like a gnarled oak in a forest of
dwarfed undergrowth.” They again renewed the Covenants at Crawford-John, in 1745.
THE ACT, DECLARATION AND TESTIMONY was adopted at Ploughlandhead in 1761, and
soon afterwards published. The societies in Ireland, which, after the death of the Rev.
David Houston, in 1696, were left without a minister, and only occasionally visited by
the Rev. John McMillan. The societies in Ireland were placed under the care of the
Reformed Presbytery of Scotland until the Reformed Presbytery of Ireland was erected in
August, 1763. The Synod of the Reformed Presbyterian Church in Ireland was
constituted at Cullybackey, May 1, 1811. The Church now regularly constituted in both
Scotland and Ireland continues almost uninterruptedly to exist as a distinct denomination
until the present time. The history of the Reformed Presbyterian Church is now
transferred to America, and, after a brief statement of her beliefs and position, the organic
history of the Church in this country will be recorded.
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POSITION OF THE REFORMED PRESBYTERIAN
CHURCH IN AMERICA

In her testimony the Reformed Presbyterian Church embraces the plain and cardinal
truths of the Bible and brings them to bear practically upon the lives of her members.*
From the following “Terms of Communion” and a brief statement of the distinct
principles of the Church, her true position may be learned:

TERMS OF COMMUNION.

1. An acknowledgement of the Scriptures of the Old and New Testaments to be the Word of God,
and the only rule of faith and manners.

2. An acknowledgement that the whole doctrine of the Westminster Confession of Faith, and the
Catechisms, Larger and Shorter, are agreeable unto, and founded upon, the Scriptures.

3. An acknowledgement of the divine right of one unalterable form of Church Government and
manner of worship—and that these are, for substance, justly exhibited in that form of Church Government
and the Directory for Worship agreed upon by the assembly of divines at Westminster, as they were
received by the Church of Scotland.

4. An acknowledgement of public covenanting as an ordinance of God to be observed by churches
and nations; and of the perpetual obligation of public covenants; and of the obligation upon this Church of
the Covenant entered into in 1871, in which are embodied the engagements of the National Covenant of
Scotland, and of the Solemn League and Covenant, so far as applicable in this land.

5. An approbation of the faithful contendings of the martyrs of

*See Testimony of the Reformed Presbyterian Church.
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Jesus, and of the present Reformed Covenanted Churches in Britain and Ireland, against Paganism, Popery,
and Prelacy, and against immoral constitutions of civil government, together with all Erastian tolerations
and persecutions which flow therefrom, as containing a noble example for us and our posterity to follow in
contending for all divine truth, and in testifying against all contrary evils, which may exist in the corrupt
constitutions of either Church or State.

6. An approbation of the doctrines contained in the Declaration and Testimony of the Reformed
Presbyterian Church in North America, in defence of truth, and in opposition to error.

These, together with due subordination in the Lord to the authority to the Synod of the Reformed
Presbyterian Church in North America, and a regular life and conversation, form the bonds of our
ecclesiastical union.

From this clear and concise declaration and testimony it is learned that the
position of the Reformed Presbyterian Church in America is, and always has been, one of
practical dissent from the Constitution of the United States. In this the practice of the
Church has been uniform. The Constitution is radically and wilfully defective in that it
does not recognize the existence of God, the supremacy of Christ the King of Nations,
and the Word of God as the supreme law. On account of these radical defects, and the
many immoralities which naturally flow from them, Reformed Presbyterians cannot
recognize it as a scripturally constituted civil government, nor swear allegiance to it,
however much they may admire its many excellencies.

The relation of Christ to the nation is that of a Sovereign to a moral subject—a
moral person, upon whom the law of His Kingdom is binding.* While

*Lectures of Dr. J. R. W. Sloane.
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civil society is founded in nature, it is one of the “all things” that are put under Christ as
Mediator, and the nation flourishes or decays as it is obedient or disobedient to His law.
Now as our highest allegiance is due not to the state, but to Christ, it is the duty of every
Christian to stand aloof from such a government and refuse to incorporate with the
political society which refuses or neglects to acknowledge the authority of Christ and His
word in its fundamental law. The document reads: “We, the people of the United States *

* * do ordain and establish this Constitution for the United States of
America.” This declaration is historically, philosophically and scripturally untrue. The
Constitution in all its essential elements was in existence before the document thus called
was penned; constitutions are not ordained of men, but grow; and the Scripture affirms
that the powers that are legitimate powers at all, are ordained of God. These glaring
defects, with the denial of any religious qualification, the absence of the name of God
from the oath, and the license of immorality and crime upon which it sets its official seal,
give the document, called the Constitution, such a character of infidelity and irreligion
that no true Christian ought to give it his full sanction. For these reasons, Reformed
Presbyterians have never voted at any of the elections, nor held office under the
government. They have never refused, however, to recognize the authority of the
government in things lawful, and its right to legislate for the well being of men. They
pay their taxes cheerfully as a lawful obligation; bear
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arms heroically in its defence and for the protection of their rights; and give it their moral
support in every way that does not involve them in its evil. They heartily aid the
government in all that is right and true. They enter the role of defenders and not traitors;
reformers and not revolutionists. Theirs is the highest kind of patriotism. Theirs is a love
of country which would lead them to make any sacrifice to bring it into the enjoyment of
the blessedness of that nation whose God is the Lord.

Reformed Presbyterians hold that the Church and State are two divine institutions,
supreme in their own spheres, yet touching at so many points that they cannot be entirely
separated. The one should not arrogate to itself the powers of the other, for under Christ
the one is His spiritual kingdom, and the other His moral dominion. They should,
however, assist each other in dangerous emergencies, and in the universal spread of the
gospel.

The National Reform Association, organized with the hearty support and
indorsement of the Reformed Presbyterian Church, in 1863, has for its object “the
maintenance of the existing Christian features in the American government; the
promotion of needed reforms in the action of the government touching the Sabbath, the
institution of the family, the religious element in education, the oath, and public morality
as affected by the liquor traffic, and other kindred evils; and to secure such an
amendment to the Constitution of the United States as will declare the nation’s allegiance
to Jesus Christ, and its acceptance of the moral laws
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of the Christian religion; and so indicate that this is a Christian nation and place all the
Christian laws, institutions, and usages of our government upon an undeniable legal basis
in the fundamental law of the land.” This Association has drawn to its support many of
the most learned theologians and able jurist in the country, and all true Christian patriots
are falling into line with this theory of civil government as the only safe and true course
for the preservation of America. It is often asked, Is the Reformed Presbyterian Church a
necessity? This question is answered in the affirmative. It is the only distinct religious
body in America that is bringing its principles to bear on the government for its
reformation, and has the grandest object for which to live and labor. A practical protest
against evil is the only testimony that is weighty. The intelligent reader can understand
the necessity and attitude of this Church, and that it is not for a trifling reason that
Reformed Presbyterians forego priviledges dear to every freeman, and subject themselves
to the reproach of men.

As it is not the province of the historian to discuss theological differences
between Christians, an elaborate argumentation of the distinctive principles of the Church
will neither be expected by the readers, nor required by the author to carry out the design
of this book. The distinctive principles will be briefly stated. Reformed Presbyterians
hold that social religious Covenanting is an ordinance of God to be entered into by the
individual, the church, and the nation. They acknowledge the perpetual obligation of the
National and
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Solemn League and Covenant entered into by their fathers in Scotland, so far as they are
applicable in this land, and until all the objects therein specified are accomplished. While
they acknowledge that many of the objects for which those precious documents were
sworn have been accomplished, yet they are binding upon the present Covenanting
Church in America until Papacy is removed from our land, and this Man of Sin
recognizes the perogatives of Christ. In 1871, they entered anew into Covenant with
God, the bond of which will be found on another page. There is no doctrine of the Bible
more clearly revealed than the descending obligation of Covenants. We recognize the
principle every day in our commercial and national life, and it is alike applicable in our
spiritual life. Because Reformed Presbyterians hold tenaciously to former Covenants of
the Church and conscientiously display the principle, they are rightly called Covenanters.

Reformed Presbyterians exclude from their communion all members of secret
oath-bound societies. They regard all such associations as the creatures of the Prince of
darkness. The example and the spirit of the religion of Christ condemn such societies, for
He said nothing in secret, and His acts of charity were done towards those very characters
which are excluded from secret societies. Did Christ not minister to woman in all her
needs? Did He not minister to the maimed, the halt and the blind? And yet these special
objects of Christ’s love and charity are the very ones secrecy excludes from any benefit.
Charity towards the rich, the famed, and the healthy, is not charity, but rather
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selfishness and malevolence. Secrecy is held up in a very unfavorable manner in the
Eighth Chapter of Ezekiel. Neither the Church nor the State has ever delegated to any
association of men the power to administer the horrible oaths that are administered to the
unfortunate candidates of secrecy, and who are in the dark as to what they are swearing to
perform. On account of their blasphemous oaths, irreverent use of God’s titles and
attributes, banding together for selfish and wicked purposes, Christless Scriptures which
are used to accommodate all classes of persons and beliefs, and the tyrannical measures
and dreadful penalties for revealing their benevolent (?) work, Reformed Presbyterians
forbid their members to join or to belong to associations of this character.

Reformed Presbyterians do not use hymns of human composition in the service of
divine worship. They believe that God has given to His Church the matter of praise in
the Book of Psalms, and has never delegated to any uninspired man the authority to
substitute human for divine matter of praise. The Psalms of the Bible were used in the
temple and synagogue worship and it would have been considered a corruption of the
worship to substitute any thing else. Christ and the Apostles used the Psalms in divine
worship under the present dispensation, and on the night of the institution of the
eucharistic feast they sang a part of the Great Hallel, i. e., a portion of the six Psalms
from the one hundred and thirteenth to the one hundred and eighteenth, inclusive.
Hymns, or human compositions, were unknown in the Christian Church until several
centuries
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after Christ. It is a remarkable fact that the periods in which Hymns were introduced
were generally those characterized by defection and spiritual ignorance. The
Presbyterian Church never introduced human compositions into worship until she made
defection from the attainments of the Second Reformation, and in some parts of the world
this Church still clings to the Songs of Zion. For the reasons that God has not delegated
to an uninspired person the right to introduced into His worship that which is already
provided; that Christ and the New Testament Church sanction the use of the songs of the
Bible; that many of the hymns are untrue, frivolous and sectarian, the Reformed
Presbyterian Church use exclusively the one hundred and fifty Psalms of the Bible in
divine worship, and they have always found them beautifully adapted and truly
comforting in all the circumstances of the Church, and preeminently so because they are
the words of God to all His people.

Another peculiarity of the Reformed Presbyterian Church is that no instruments of
music are used in divine worship. They believe that instruments were used in the
tabernacle and temple worship by the Levites, and at the time of the offering up of
sacrifices by the priests. As these services were wholly typical and were done away with
at the coming of Christ, so also all the accompaniments and material supports of that
service. At the advent of Christ the building was completed and the scaffolding was
taken down. Christ and the Apostles never used an instrument of music in the synagogue
worship, although they
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used the Psalms. If instruments had been necessary to acceptable worship, the example
or direction of Christ in this matter would have been given. Christ requires a spiritual
service—the melody of the heart with the fruit of the lips. The leading writes and fathers
of the Church give instruments no place in the worship. They were introduced by Pope
Vitalian, in A. D., 660, to “augment the eclat of religious ceremonies.” Being of Romish
origin, all true Protestants should look upon the innovation with suspicion. The true
principle of Christian worship is “What has the Lord required,” and not what He has not
forbidden. All Presbyterians recognize the Westminster standards, and the Confession of
Faith says we are to “sing Psalms with grace in the heart,” and “ the acceptable was of
worshipping the true God is instituted by Himself, and is so limited by His own revealed
will that He may not be worshipped according to the imaginations and devices of men.”
It is an admitted fact that instruments and operatic choirs destroy congregational singing,
and substitute a meaningless service for that which every heart should render unto God.
Instruments are used for the express purpose of making the service attractive, and the
praise offering is often rendered for the worshippers by those whose lips and hearts have
never been touched by the love of God. When the worship is thus rendered by
machinery, God is robbed of that heart service and spiritual communion which each
worshipper should have with Him in the ordinances of grace.

Among the forms still retained in the Church are the distribution of tokens at the
communion season,
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the “fencing of the tables” with table addresses, and an explanation of a portion of a
Psalm each Sabbath morning. They are opposed to any change with reference to the
doctrines and practice of the house of God. Their services are plain and simple, and aim
at the purity rather than the attractiveness of divine worship. While many of their
doctrines and practices are unpopular, Reformed Presbyterians choose to bear the
criticism, and even the reproach, of men, if they can only please God and bring glory
upon His name. They desire to be approved of God in the maintenance of a purely
scriptural Church, and to bring prominently before the world the sacrificial and
mediatorial work of the Lord Jesus Christ. While often despised of men for their
exclusiveness, they do not expect their reward for their accommodations to the likes of
sinful men, but for their fidelity to Christ and His truth, and whose angel speaks to them
as to the Church of Smyrna, “Be thou faithful unto death and I will give thee a crown of
life.” They plead the promise to the Apostles, “Fear not, little flock, for it is your
Father’s good pleasure to give you the kingdom.” They maintain these doctrines and
principles in the spirit of love and charity for all men and Christians, and with the
sanguine belief that their principles will ultimately prevail and fill the whole earth with
liberty and happiness.
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ORGANIC HISTORY OF THE REFORMED PRES-
BYTERIAN CHURCH IN AMERICA

During the persecution in Scotland, members of the Reformed Presbyterian Church
were banished, or voluntarily found an asylum, in America. They mostly settled in
Eastern Pennsylvania, New York and South Carolina; and where two or three families
were located in the same community, they organized themselves into a society upon the
basis of the Reformation, and kept themselves distinct from other denominations. The
majority of the Covenanters previous to 1750, were settled in Eastern Pennsylvania.
Those residing in the vicinity of Octorara were joined by the Rev. Alexander Craighead
of the Presbyterian Church, who espoused their principles in 1743, lead them in
Covenanting, and dispensed the ordinances to them for several years. A session was
constituted, and among the first elders were Robert Laughhead and Josiah Kerr. The
congregation was often called the “Craighead Society.” In maintaining the principles of
the Covenanters, Mr. Craighead aroused the displeasure of his former brethren and the
civil society. He published a pamphlet of a political nature, in which he set forth his
peculiar views on civil government which were offensive to the Presbyterian Church
because it was loyal to the Crown. After co-operating with the Covenanters for
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several years, and failing to obtain help for them from the mother country, he abandoned
the society, returned to the Presbyterian Church, and removed to North Carolina.

The societies were again left destitute of a minister, and made urgent applications
to the Reformed Presbytery of Scotland for help. The first Covenanter minister who
came to America was the Rev. John Cuthbertson, from Scotland, who arrived in August,
1751. He continued to visit the scattered societies of Covenanters throughout
Pennsylvania, New York, and other States, for a period of twenty-two years. He made
his home at Little Octorara, Lancaster County, Pennsylvania, where the chief society was
located. A few rude log houses of worship were erected, but the preaching services were
held either in the open air in some pleasant grove, or in private houses and barns, and his
travelling was wholly done on horseback. The amount of travel, and the hardships
endured by this pioneer missionary are perfectly marvelous, and almost incredible to
those enjoying the accommodations and luxuries of this age.

In 1759, the Rev. Alexander McDowell left the Presbyterian Church, and
espoused the cause of the Covenanters. He ministered principally to the societies in
Connecticut and Massachusetts, but assisted Mr. Cuthbertson in Eastern Pennsylvania.
He was called to the congregation of Rock Creek (Gettysburgh), but declined, and in a
few years returned to New England, and was lost to the Church. In 1766, the Reformed
Presbytery of Ireland sent out the Rev. Daniel
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McClelland, who ministered to the societies in Connecticut and Eastern Pennsylvania for
a few years, but neither of these ministers was of any material assistance to the cause.
Mr. Cuthbertson had a great deal to contend with in several ways. He suffered many
annoyances from the British government, which was doing all in its power to subject the
struggling colonist to carry the doubly grievous yoke of tyranny and Episcopacy. He
encouraged the societies to assert their rights as freemen and to fight for the defence of
their country. He inspired them to perseverance and the hope the God would vindicate
the cause of the oppressed and give them civil and religious liberty. In 1772, the Rev.
William Martin came out from Ireland with a colony of his people and settled along
Rocky Creek, in South Carolina.

In the Spring of 1773, a Commissioner was sent to Ireland from Paxtang society,
Pennsylvania, to secure one or two ministers to come to the assistance of Mr.
Cuthbertson. He was successful in his mission, and the Reformed Presbytery of Ireland
sent out the Revs. Matthew Linn and Alexander Dobbin, who landed in Philadelphia,
December 13, 1773, where they were met by Mr. Cuthbertson and conducted to his
home. Revs. John Cuthbertson, Matthew Linn and Alexander Dobbin constituted the
first REFORMED PRESBYTERY IN AMERICA, at Paxtang, Dauphin County, Pennsylvania,
March 10, 1774. At this time each of these ministers was assigned to his respective field
of labor in Eastern Pennsylvania, and with Mr. Martin in South Carolina, these four
ministers held forth the cause of the Reformation in the new world.
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The country was now thrown into the excitement and turmoil of the
Revolutionary war, and every colonist who loved civil and religious liberty was called
upon to defend his country and his rights. To a man the Covenanters were Whigs. An
unsound Whig made a poor Covenanter, and a good Covenanter made a loyal Whig. The
colonists declared themselves independent of Great Britain, July 4, 1776, at Philadelphia,
and a five years’ war ensued. North and South the Covenanters went hand and heart into
the struggle for independence. When the Rev. Alexander Craighead removed to North
Carolina he was thoroughly imbued with the principles of the Covenanter Church, and
disseminated them among the Scotch-Irish Presbyterians of that community. The
consequence was the First Declaration of Independence was emitted by his followers in
May, 1775, a year or more previous to the National Declaration. From reliable histories a
few interesting facts are gleaned. Mr. Bancroft says: “The first public voice in America
for dissolving all connection with Great Britain came not from the Puritans of New
England, the Dutch of New York, nor the Planters of Virginia, but from the Scotch-Irish
Presbyterians of the Carolinas.” He evidently refers to the influence of Rev. Alexander
Craighead and the Mecklenberg Declaration; and this influence was due to the meeting of
the Covenanters of Octorara, where in 1743, they denounced in a public manner the
policy of George the Second, renewed the Covenants, and swore with uplifted swords
that they would defend their lives and their property against all attack and confis-
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cation, and their consciences should be kept free from the tyrannical burden of
Episcopacy. Here was the fountain of Southern patriotism, and the Octorara meeting was
the original germ of American independence which was transplanted in Charlotte and
then in Philadelphia. More than this, Thomas Jefferson says in his autobiography, that
when he was engaged in preparing the National Declaration that he and his colleagues
searched everywhere for formulas, and that the printed proceedings of Octorara were
before him, and he used freely the ideas in the Mecklenberg Declaration.* No doubt this
accounts for the similarity of expressions in the two documents. Sometimes it does
happen that the discoverer or the inventor does not enjoy the right which should be
bestowed upon him

A writer in the New York Review, reviewing the “Life of Thomas Jefferson,” by
Tucker, clearly shows that the Preamble to the Bill of Rights, the Mecklenberg
Declaration, and the Virginia Bill of Rights contain nearly everything of importance in
the Declaration of Independence of July 4, 1776, upon which rests so much of Mr.
Jefferson’s fame.§ Of this latter instrument, and the Mecklenberg Declaration, Judge
Tucker, says: (Vol. I, p. 627.) “Every one must be persuaded, at least all who have been
minute observers of style, that one of these papers had borrowed from the other.” (See
also the observations in the writings of Thomas Jefferson, by H. Lee, Philadelphia, 1839).

*Wheeler’s Reminiscences, p. 278, in Congressional Library.
TWheeler’s Reminiscences, p. 278.
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The spirit which moved Rev. Alexander Craighead to the use of expressions frequent in
documents prepared and used on similar occasions in Scottish history, evidently
influenced the mind of Thomas Jefferson, when he indited the National Declaration of
Independence. The printed proceedings of Octorara and Mecklenberg were both in
circulation in Philadelphia at that time, and account for kindred expressions.

It is now difficult to tell whether Donald Cargill, Hezekiah Balch or Thomas
Jefferson wrote the National Declaration of American Independence, for in sentiment it is
the same as the “Queensferry Paper” and the Mecklenberg Declaration.

The “rash” declaration of Rev. Donald Cargill, the Covenanter, was, “We do
declare that we shall set up over ourselves and over what God shall give us power over,
government and governors according to the Word of God; that we shall no more commit
the government of ourselves and the making of laws for us to any one single person, this
kind of government being most liable to inconveniences and aptest to degenerate into
tyranny.” This sentiment of thorough Republican independence was in circulation long
before Balch or Jefferson was born, and the proceedings of Octorara preceded those of
Charlotte or Philadelphia fully a third of a century. “Honor to whom honor is due.” To
stigmatize Covenanters as “anti-government people” is unjust and untrue, and they are
only objects of derision because their accusers are totally ignorant of their principles.
They are heartily in favor of government, and the republican form of government,
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and only object to the Constitution for its omission to acknowledge the source from
which all government comes, and a practical application of that doctrine.

These humble and sincere followers of Jesus, who would conscientiously desire to
erect a church and government after God’s pattern, have been the truest and best friends
the American government has ever possessed, and to a man they have been faithful to
their country and to their God in every national struggle. To them, more than to any
other people, the American government is indebted for liberty, and they demonstrated to
the world that “there can be a church without a bishop and a government without a king.”

At the house of Captain Paxton, in Eastern Pennsylvania, July 2, 1777, after a
patriotic and powerful sermon, the Rev. John Cuthbertson, and many of the Covenanters,
swore fidelity to the cause of the Colonists. They took no immoral oath to an immoral
constitution, for there was none in existence; they simply said they were heartily in favor
the Revolution, and would be faithful to its cause. It was a similar act to that of Rev.
Alexander Craighead and the Covenanters in 1743. In South Carolina, the old
Covenanter minister, William Martin, than whom no man in the South was better known,
was doing all in his power for the cause of the Whigs. He preached rebellion against an
unlawful and tyrannical King, and incited the people to rise up in arms against British
oppression. For the expression of his sentiments he was apprehended by the Tories, and
lay in the prison-house at Rocky Mount
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and Camden for over six months. When he was brought before Lord Cornwallis at
Winnsboro, he made no retraction of his sentiments, and said he might do with him as he
pleased. The Covenanters went heartily into the bloody conflict, and the battles of Fridus
Fort and Eutaw Springs were so fierce and hotly contested, that their guns came to a blue
heat in the conflict.* Such bravery in battle as was displayed by William Anderson, John
Smith, John Faris, Thomas McClurkin, Thomas Neil, and other Covenanters, deserves
record. Wherever Covenanters and staunch Presbyterians were settled, there were the
strongholds of the cause of American independence.

While the colonists had a right and just reason to declare their independence of
Great Britain in 1776, they had not a right nor a just reason for declaring their
independence of the God of battles in 1789. The Declaration of Independence was right,
but the Constitution of the United States was wrong. The spirit of liberty that animated
the Revolutionary patriot was the same spirit that beat in the true heart and unyielding
courage of the Scotch Covenanters, although many of the heroes and patriots of the
struggle were irreligious men. The trouble was, French infidelity mingled with American
patriotism at the helm of the State, and was the cause of the perversion of loyalty to the
Divine Being in the instrument of the newly erected government.

During this excitement of war, and the disturbed state of the country, there was a
slight change going

*Rev. D. S. Faris, in R. P. & C., 1876, p. 56.
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on in the minds of some of the Covenanters in Eastern Pennsylvania. The religious
element in this country at that time was in a chaotic state. It was a new country being
settled up by emigrants from the old. There, they were trammelled with tyrannical
measures in church and state; here, they were free to assert their independence of thought
and action, and they were not as cautious as they should have been. Covenanters
enthusiastically threw themselves into the struggle without immorality, thinking for aught
they knew the Constitution when framed would be of the nature and make the
acknowledgments which they desired. In this state of things Covenanters freely mingled
with other Christians without respect to national or denominational peculiarities. The
Covenanters hailed with joy the destruction in America of the government that had
oppressed and persecuted them to the death in Scotland. Besides this, another branch of
the Scottish Church was taking root in the same community, which had originally been of
the same stock and race in Britain, and now cotemporaneously planted in America.
These circumstances all pointed to the practicability of seeking a union of the
Covenanters and the Associate Church. Churches ought to unite and cause the body of
Christ to become one when there is no immorality or departure from principles
demanded. So far as the practical application of this movement at that special period was
concerned it was a good move, but theoretically it was a bad movement. When the union
was effected there was no Constitution, moral or immoral, but the Seceders held
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the principle that we are bound to recognize as the ordinance of God any government that
may be set up without respect to qualifications, and here the Seceders showed their
inconsistency. They bitterly opposed the Covenanters in Scotland and America for
disowning the British government as an ordinance of God, and now they turn around and
do all they can to overthrow that very government which they declared was an ordinance
of God. Under the same government they were loyal in Scotland and disloyal in
America, and seek union with a body that was always opposed to an unscriptural,
tyrannical and oppressive government. The Seceders declared at the Revolutionary war
that the doctrine of passive obedience, which they had cherished with seeming sincerity,
was simply absurd; and that the principles of the Covenanters, and those upon which the
colonists acted, were true, and that “we are not bound to own as God’s ordinance every
one, without exception, who may providentially have power in his hands.”

In the coalescence, the Covenanter ministers never thought of giving up their
principles, but they should have known the dangers of a compromise of principle. No
sooner had the fair building of Covenanterism been erected in America upon Reformation
principles, than the builders began to hew down the carved palace by affiliating with men
who were opposed to the design of the structure. And this thing was not done hastily.
They had been deliberately agitating the question for at least five years, and
consummated it in the erection of the Associate Reformed Church, November 1, 1782.
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They called the new organization by both names, although it was practically an Associate
Church still. As soon as the Constitutio